homelands and built new sacred spaces and transformed their newfound lands into multicultural spaces. The stories of the indenture as well as contemporary immigration experiences, notwithstanding the many negative experiences suffered by the first generation, need to be seen as narratives of extraordinary adventure and optimism and survival. They exemplify what the us president Obama called 'audacity of hope' . In the midst of their struggle for existence the indenture folk used the opportunities to expand their social relations beyond their erstwhile villages to become 'jahajibhais' and 'girmityas' thereby establishing new bonds with folks that they had never known before. As we notice in the paper of Lal (Chapter 4), it is not only in the case of Fiji, but in every single indenture location, Indians looked for opportunities to "overcome obstacles and find ways to achieve socio-economic progress in the indenture locations."
From indenture life to the contemporary society, the Indian diaspora has evolved in many ways often claiming their own space in the societies where they chose to strike their roots permanently. This evolution of their existence in places outside South Asia reflects in the nature of the issues they had to deal with over a long period. Using individual accounts from various parts of the world, this volume offers a diachronic profile of how the Indian diaspora has evolved. While the indenture life was riddled with a significant amount of distress and disquiet in the lives of the immigrants, it would be incompatible with the data to assume that such victim discourse is peculiar only to the indenture life in the colonial period. The post-colonial accounts of immigration to the west reveals also such victim narratives. As such, it would be fair to assume that whether in the colonial period of indenture or in the post-colonial immigrant life in North America or Europe, often the first two generations go through a similar experiences of being out of place as it were and being subjected to various forms of discrimination. It is not as if the discriminatory practices no longer affect the succeeding generations. They are, however, better equipped to deal with the new issues not only through their own internal discourses within their ethnic enclaves, but also by engaging the broader society in which they live. The strategies and modes of discourses that would be deployed to engage with the others to lobby their own rights and privileges as well as in claiming their own space will depend on the country and the laws and the general social framework in which they live. For instance, in Malaysia and Trinidad temples were used to deploy their ethnic identity, in Singapore and Britain the Sikh community often deployed their ethnicity and race identity to claim greater political leverage while in Canada they deployed their religious identity as more significantly to be part of a Canadian multiculturalism.
It is in the crucible of their immigration experiences the Indian diaspora also found ways to redefine their identities. As Prea Persaud expressed in her
